Child sexual abuse is a global public health issue calling the attention of practitioners, scholars and policy makers to address it. This study argues that children are being sexually abused both by family and non-family members, and such incidents are not always reported and/or disclosed due to various influential factors. This study was aimed at exploring and describing possible influential factors for the non-disclosure of child sexual abuse amongst Bapedi tribe. A qualitative approach with a descriptive phenomenological design was followed. Fifteen caregivers of children were purposively selected in order to pursue the aim of this study. Data was collected through semi-structured interviews and analysed thematically through the help of Nvivo Software. The findings indicate that due to factors such as fear of the perpetrator, the practice of the spirit of ubuntu, socio-economic status of the family and relationship with the perpetrator, protecting the dignity of the family, fear of victimisation, fear of witchcraft, and cultural beliefs, child sexual abuse in the Bapedi tribe is an issue to be dealt with by families affected and if need be, traditional courts intervene in case the families disagree. It can therefore be concluded that there is a lack of information on the nastiness of child sexual offences against children amongst Bapedi tribe. Therefore, the Bapedi tribe must be empowered to disclose and/or report child sexual abuse and the implications of not doing so.
Introduction and Background
Sexual abuse of children is a serious social and health issue that affects children and their caregivers globally. South Africa has been branded as the 'rape capital of the world (Calitz, 2011; Sumampouw, Otgaar, La Rooy & de Ruiter, 2019) . There is a high volume of reported cases of child sexual abuse allegations in South Africa. This is confirmed by the South African Police Service (SAPS) crime stat 2016/17 and 2017/18. In the year 2016/17, 49 600 sexual offences against children in South Africa were registered at SAPS and in year 2017/18, 50 108 sexual offences cases against children were also reported. Thus, there was a slight increase of 0.448 cases which were reported at SAPS between the years 2016/17 and 2017/18. According to Rapholo and Makhubele (2019) , the statistics on sexual offences against children in South Africa are unsettling and lead to the re-victimisation of children. Unfortunately, child sexual abuse has psychological and emotional implications on the well-being of child victims. This supports Borg et al. (2014) , Daray et al. (2016) and Widom and Massey (2015) who postulate that child sexual abuse has life-long devastating impact on the well-being of the child victim. Widom and Massey further state that this social ill has serious physical, psychological, social and health consequences.
Care and protection of children in South Africa is regulated by the Children's Act 38 of 2005 as amended and it is believed that children are supposed to be safe, valued and encouraged to grow and develop (Rapholo, 2014) . Inspite of these initiatives, child sexual abuse is still alarming. In the same breath, Sumampouw, Otgaar, La Rooy and de Ruiter (2019) denote that child sexual abuse violates pieces of legislations such as the UN Convention of the Rights of the child which is aimed at protecting children from any kind of sexual abuse. The dilemma with child sexual abuse is the disclosure. Most children are being sexually abused both by family and non-family members and such incidents are not always disclosed and/or reported (Rapholo, 2014) . Pragmatically, the researcher has noted in areas around Polokwane that children do not easily disclose sexual abuse, more especially if it is intra-familial abuse. This confirms Rapholo and Makhubele's (2019) study on forensic interviewing that children are prepared within their families to not share to the public any upsetting intimate details of family life.
Practices of this nature influence children not to talk about sexual abuse, more especially to people outside their families. This study therefore was aimed at exploring and describing influential factors for the non-disclosure of child sexual abuse amongst Bapedi tribes around Polokwane in the Limpopo Province of South Africa.
Research Problem
The disclosure of child sexual abuse is a process. Children are reluctant to disclose information about abuse (Chabeletsane, 2015; Cronch et al., 2006; Rapholo, 2018) due to various factors. In the same wavelength, Spies (2006) avers that children are silenced by threats, blame and bribery to not disclose sexual abuse. Child victims of sexual abuse according to the study conducted by Rapholo (2014) do not always willingly disclose sexual abuse to anyone until they gain trust of that person such as their caregivers. According to De Voe and Faller (2002) and Malloy and Lyon (2013) , many children find it difficult to talk about their sexual abuse experiences due to their caregiver's reactions. Spies (2006) and Ntlatleng (2011) denote that caregivers assume a very crucial role on the development of child. Thus, they should support children to speak out against the person who sexually abused them. To support these sentiment, Getz (2013) states that sexually abused child fares better in the disclosing process when a caregiver is involved. This study argues that children are being sexually abused both by family members and non-family members, and such incidents are not always reported and/or disclosed due to various influential factors. The researcher has practically on working with children who are alleged to be sexually abused noticed that the disclosure often takes time. There are lot of variables such as relationship with the perpetrator, parental support, culture, age, gender, duration of abuse and post-traumatic stress and modesty that affect the disclosure patterns amongst children who are alleged to be sexually abused (Dawes & Higson-Smith, 2005; Lamb et al.,2008) .
Family and societal rules, norms and standards also play a role in children's reluctance not to disclose sexual abuse. Rapholo (2014) states that caregivers teach their children to adhere to family and societal rules, norms and standards, thus forcing them (unintentionally) to keep sexual abuse secret. This result in children becoming targets for sexual abuse within their families and communities. Sometimes they become vulnerable to the significant others, such as teachers, and other men in authorities they trust that may force them into undesired sexual intercourse (Dawes & Higson-Smith, 2005; Ferrara, 2002; Meadow et al., 2007 ).
The notion of child sexual abuse sometimes depends on what an ethnic group validates as sexual abuse (Chabeletsane, 2015; Ngubane, 2010; Rapholo, 2018) . Perspectives and meanings vary from one ethnic group to another. There are different sets of guidelines according to tribes which individuals inherit as members of a particular society which also inform them how to experience and interpret their world (Dawes & Higson-Smith, 2005) . For example, what Bapedi tribe validates as child sexual abuse can be the reason why they do not disclose. This study argues that the disclosure of child sexual abuse vary from one tribe to another. There are various influential factors according to the different tribes, particularly in the Limpopo province of South Africa that contribute to the non-disclosure of child sexual abuse. The researcher has not come across any study which specifically zoomed at such factors in the context of Bapedi tribe. Given that there high rate of sexual abuse cases in South Africa as supported by the statistics in this paper, the researcher developed an interest to investigate factors influencing the non-disclosure of child sexual abuse amongst Bapedi tribes around Polokwane in the Limpopo province of the country.
Aim of the Study
This study was aimed to explore and describe factors influencing non-disclosure of child sexual abuse amongst Bapedi tribe.
Theoretical Framework
The ecosystems theory is used as a framework in this study to zoom into systems which are at play amongst Bapedi tribe to contribute to the non-disclosure of child sexual abuse. The ecosystems theory looks at the interrelatedness of people and their environment (Weyers & Geyers, 2011; Mbezi, 2019) .The interest of this theory is on understanding an individual in context (Neal & Neal, 2013) . It explains the nature of social problems as lack of adaptive fit between the two. This theory in this study view the non-disclosure of child sexual abuse as influenced by the context with which children from the Bapedi tribe find themselves in. This theory was more relevant and appropriate in this study to understand the nexus between the Bapedi tribe and systems in which they interact with and to as well uncover how the relationship between the two influence the non-disclosure of child sexual abuse. The practice of Ubuntu amongst Bapedi tribe in this study was found to be contributing to the non-disclosure of child sexual abuse due to the fear of exposing perpetrators to a punishment by the legal authorities. The protection of the dignity and status of the family, socio-economic status of the family, fear of victimisation, cultural beliefs and witchcraft practices amongst Bapedi tribe were also found to have an influence on the non-disclosure of child sexual abuse. Therefore, the ecosystems theory assisted the researcher to contextually understand the non-disclosure of child sexual abuse amongst the Bapedi tribe.
Research Methodology
A qualitative approach with a descriptive phenomenological design was followed in this study. Botma et al. (2010) states that qualitative researchers are concerned with understanding rather than explanation, with naturalistic observation rather than controlled measurement (Fouché & Schurink, 2011) . The phenomenology design was used to describe factors influencing the non-disclosure of child sexual abuse amongst Bapedi tribe in Polokwane (Botma et al., 2010; Fouché & Schurink, 2011) . At the root of phenomenology is the intent to understand the phenomena under study on their own terms and to provide a description of human experience as it is experienced by the individual (Fouché & Schurink, 2011) . Fifteen caregivers of children in the areas around Polokwane were selected through purposive sampling technique. The participants were selected on the basis of their significance to the proposed study until data saturation was reached. Data saturation, as Strydom and Delport (2011) describe it, is the collection of data to the point where a sense of closure is attained because new data yields redundant information. Semi-structured interviews guided by an interview schedule with open ended questions were used to collect data which was analysed thematically through the help of Nvivo software. Audiotape recordings were made during the interviews with the consent of the caregivers. The main task of audiotape recording device according to Monette et al. (2008) , is to record the responses of the participants. Greeff (2011) and Rubin and Babbie (2005) avow that a tape recorder is a powerful tool because it allows the interviewer to pay full attention during the interviews and be focused on respondents. The audiotape recordings were translated from Sepedi to English. Field notes by the researcher were written in English after each interview (Greeff, 2011) .
Ethical Issues
Ethical concerns are very crucial in research. Researchers are responsible for designing and carrying out research both knowledgeably and ethically. An ethical clearance was granted from Turfloop Research and Ethics Committee and Maraba Tribal Authority for the purpose of conducting this study. A consent form which was explained to all participants was signed to allow them to voluntarily participate in this study. Participants were assured that their names and identities will not be stated on this paper in order to safeguard their confidential matters and maintain their anonymity.
Demographical Details of the Participants
The following table outlines the demographic details of the participants in this study. The above table indicates that the majority of the participants were females as they comprised 60% of the sample, whereas male respondents made up 40% of the sample. Even though the sample was not representative, the data supports the previous studies that indicate that most of the caregivers of children are females of every age, racial, and/or ethnic group (Dawes & Higson-Smith, 2005) . However, it cannot be concluded in this paper most caregivers of children in the Bapedi tribe are females than males.
The table also indicates that none of the participants interviewed was below the age of 20 years. The data indicates that 90% of the participants ranged from 21 to 60 years of age (21-30=30%; 31-40=30%; 41-50=20%; and 51-60=10%) whereas 10% of the participants, which was only one, ranged from the age of 60 years and older.
Since the study was not representative, it is not possible to conclude that most caregivers amongst Bapedi tribe range from ages 21 to 60 years.
Findings of the Study
Findings point that due to factors such as fear of the perpetrator, the spirit of ubuntu, socio-economic status of the family and relationship with the perpetrator, fear of victimisation, protecting the dignity of the family, fear of witchcraft, and cultural beliefs, child sexual abuse in the Bapedi tribe is an issue to be dealt with by families affected and if need be traditional courts intervene in case the families disagree.
Fear of the Perpetrator
Several studies at the international level coming down to South Africa reveal fear of the perpetrator as contributing to the non-disclosure of sexual abuse (Shackel, 2009; Spies, 2012; Esposito, 2012; Chabeletsane, 2015; Rapholo, 2018) . It was found in this study that most sexual offences committed against children amongst Bapedi tribe are intra-familial, however, such matters are usually resolved by the affected families. Rapholo (2018) postulates that it is very difficult for children who have been sexually abused by their family members and relatives to disclose sexual abuse. Children who come from families which are characterised by violence, usually do not disclose abuse due to the fear of causing further violence within the family. Findings revealed that due to the fear of the perpetrator it is not easy for both children and their caregivers to disclose sexual abuse. Some participants indicated that perpetrators are mostly fathers of their children who pose threatening statements against children during the abuse scene such as "If you tell anyone, I will kill you or your mother". The participants have indicated that for one to lose their lives it is better to resolve the matter within the family and if it fails, then the traditional courts may intervene. This is how one participant responded:
"The reason why we are reluctant to disclose child sexual abuse incidents is because perpetrators who are mostly fathers of our children make threatening statements such as: 'should it be known to anyone, I will kill you. They even threaten children about killing their mothers. So we have a fear of losing our lives should we report such cases to the legal authorities and we even make it clear to our children not to talk about it with anyone. The matter is discussed within the family and if it fails, then we involve the traditional courts. This works for us".
The findings are consistent with the previous studies in that the reluctance of children to disclose sexual abuse stems from fear of the perpetrator (Ferrara, 2002; Kinnear, 2007; Rapholo, 2018; Spies, 2006) . Some perpetrators threaten children with statements such as "If you tell anyone, I will kill you/kill your mother."
The Spirit of Ubuntu
Ubuntu is an African principle valuing the interconnectedness and harmony amongst people who live together in one space. Tellinger (2013) and Sekudu (2019) denote that these kind of people hold an understating that they belong to the whole. It was established in this study that most families in the Bapedi tribe practice Ubuntu. Findings revealed the spirit of Ubuntu amongst families in the Bapedi tribe as another factor which contributes to the non-disclosure of child sexual abuse. One participant indicated that together with their children they fear to betray a parent (who is the father of the child in this case), and/or fear the punishment or other negative consequences that the parent may incur as a result of the disclosure of the sexual abuse. Instead, they keep sexual abuse as a secret and something which they can discuss with the perpetrator at home and get rid of it. One participants stated that:
"…but what does humanity say. We cannot let the poor man suffer the consequences of what he might have mistakenly done. It will be sort of betraying him should the matter be disclosed or reported to the legal authorities".
These findings compare very well with what Chabeletsane (2015) , Gogela (2013) , Kinnear (2007) and Rapholo (2018) have found that because most perpetrators of sexual abuse against children in most communities are family members such as fathers of children, such cases are not easily disclosed because of children and caregivers' fear of betraying the other family member or letting him suffer the consequences of abuse. It can be deduced from these findings that the Bapedi tribe still value the spirit of Ubuntu. This supports what Mathebane (2017) and Sekudu (2019) postulate that in most African families, members of a family try to stick together and protect one another. However, sexual abuse incidents leave children under serious consequences due to the secrecy of sexual abuse amongst family members. This has been confirmed in several studies that child sexual abuse has serious implications on children (Borg et al., 2014; Daray et al., 2016; Rapholo, 2014; Rapholo, 2018; Widom & Massey, 2015 ). The implications of child sexual abuse amongst others include; psychological, physical, social and health effects.
Socio-Economic Status of the Family and the Relationship With the Perpetrator
Several studies have shown that socio-economic status of the family contribute to the non-disclosure of child sexual abuse (Ferguson, 2004; Rapholo, 2014; Chabeletsane, 2015) . Most child sexual offences are not disclosed because most women depend solely on men or their partners for an income. Some participants purported that most sexual perpetrators against children are the biological fathers of children who are also breadwinners in their families. This is in line with Goodman-Brown et al. (2003) who established that the majority of the perpetrators are acquaintances or relatives of the victims (children). It was found that most families amongst the Bapedi tribe depend on men for survival within their households and that, should child sexual abuse incidents be disclosed, the family would lose the breadwinner and the family will start to starve. Some participants further indicated that it is not advisable to disclose sexual abuse against children in order to avoid breaking the relationships within the family. The other participant echoed that:
"Sometimes children do not disclose abuse because they are trying to protect the relationship with the perpetrators, more especially in instances where they are their fathers. So as us their caregivers, we don't disclose. We have a fear that such fathers might stop meeting the needs of children, more especially if they are the bread winners. We also fear to lose security from them".
In the same wavelength, the other participant stated that:
"If child sexual abuse is disclosed, such might affect or destroy the connectedness or the relationship within the family, more especially if the perpetrator is the breadwinner.
The socio-economic status of the family amongst the Bapedi tribe has an influence on the non-disclosure of child sexual abuse, especially when the perpetrator is the breadwinner within the family. Findings revealed children's relationship with perpetrators and fear of losing the breadwinner as an influential factor for not disclosing sexual abuse amongst Bapedi tribe. The findings correlate with Madu (2001) and Rapholo (2018) studies in South Africa on sexual abuse and victim-perpetrator relationships who established that the child's relationship to the perpetrator has an impact on the non-disclosure of sexual abuse. It can therefore be deduced from this findings that Bapedi tribe value family relationships and that they mostly depend on fathers of children to provide for the basic needs of the family. Unfortunately this practice leave children vulnerable to sexual abuse in the expense of maintaining good family relationships.
Fear of Victimisation
Most sexual offences are not disclosed because of fear of stigma, labelling and victimisation (Van der Westhuizen, 2011). Some participants indicated that they are reluctant to disclose sexual offences against their children because the child might turn to be a mischievous victim of sexual abuse within the community and nearby communities. Some have a fear that their children might be labelled or be given derogatory names by friends and members of the community, more especially if its boy children who have been sexually abused by adult men. The participants avowed that once the child is labelled as the victim of child sexual abuse, the continuation of the abuse whereby everyone within the community will take advantage of the child is possible. This can be well compared with the findings by Taylor and Norma (2012) and Rapholo (2014) that once the child has been labelled as the victim of sexual abuse, there is the possibility of the continuation of the abuse since everyone within the community will take advantage of that child. One participant echoed that:
"Sometimes our culture makes boys not to disclose sexual abuse if they were involved with people of the same sex because they fear to be labelled as gays, and the same applies to ladies wherein they are more likely to be labelled as lesbians. That might result in the community member taking an advantage of victimizing the child".
In the same wavelength, the other participant indicated that:
"We fear to disclose child sexual abuse more especially if it is of same sex because our culture perceives such as a taboo and the community members will label our children, and they will end up being the victims of sexual abuse forever. It is better to keep quiet".
Findings show that Bapedi tribe believe mostly on the privacy of family matters. This has been emphasised by the participant who indicated that it is better to keep quite if the boy child is alleged to be sexually abused by a male adult. All these were said to be due to fear of being labelled and victimised by the communities. The previous studies also concur with this finding in that it is difficult for boys to disclose sexual abuse by men, because such admission requires confession to having been victimised, which is a blow to their masculine image (Fontes & Plummer, 2010) . Literature states that this can be due to the fact that boys that are being sexually abused by men are suspected to be gays and that is where the issue of stigma comes in.
Protecting the Dignity of the Family
In most of the African families, the dignity or status of the family is of paramount importance. Some participants have indicated that a family in their culture is respected. They have indicated that should the information be divulged that their children are victims of sexual abuse, the dignity or status of the family gets compromised in that none within the community will portray any respect to their families. To these point, other participants have stated that the matter then becomes a family issue that can be resolved amongst themselves without the third person and that if the matter fails within the family, then the traditional courts intervene. The following is an assertion made by one of the participants:
"In our culture a family is much to be respected. Should the incident of sexual abuse against children be disclosed to the third parties, the concerned family will lose its status and dignity, so it is better to resolve the matter within the families affected and if it fails, then we can seek counsel from the traditional courts".
Findings revealed the protection of the status and dignity of the family amongst Bapedi tribe as an influential factor for the non-disclosure of child sexual abuse. These findings correlate with the previous studies in that family and social statuses have an impact on the non-disclosure of child sexual abuse (Meadow et al., 2007) , thus forcing children and their families to keep sexual abuse secretive. The researcher is of the view that the protection of family dignity and status render children vulnerable to sexual abuse. It is therefore imperative that families be educated about the implications of not disclosing and/or reporting sexual abuse against children.
Fear of Witchcraft
Very few participants indicated that witchcraft in their communities is real and makes them fear to disclose any information about sexual abuse against their children more especially of the alleged perpetrator is someone outside their families or from the traditional healers' family. One participants echoed that:
"Witchcraft exists in our communities. If you want to lose your child, just tell people that so and so has raped your child, more especially if it is someone outside the family or from the traditional healer's family. The best is to keep quiet for the future sake of our children".
Even though not all participants mentioned witchcraft as a factor for not disclosing child sexual abuse, it seems to contribute to the non-disclosure of child sexual abuse amongst Bapedi tribe.
Cultural Beliefs
The notion of children sexual abuse varies from culture to culture (Ngubane, 2010; Chabeletsane, 2015; Rapholo, 2018) . Findings of this study revealed cultural beliefs as influential for the non-disclosure of child sexual abuse amongst Bapedi tribe. Most participants indicated that in their culture they only know rape as sexual abuse whilst other forms of sexual abuse as outlined in the South African legislative frameworks are regarded as minor things or taboos, especially if it is an abuse regarding a male adult and a boy. The participants have indicated that these incidents do not need to be taken to the legal authorities for the sake of protecting the status of the family, but instead can be resolved by the families affected. The other participant asserted that:
"Child sexual abuse is a forceful sexual penetration by the male adult with the female child. In our culture when a man have sex with the other man, we perceive that as a taboo and it is unusual. In case such matters arise, the two affected families sit down and resolve the matter among themselves not allowing anyone to know. If it is disclosed the dignity of the family and the image of the child will be affected".
In the same breath, the other participants stated that:
"In most cases, rape is viewed as child sexual abuse in our culture. These other forms of molestations are just being known recently. Our culture regards them as taboos".
Some participants stated that in order to resolve the minor sexual offences the perpetrator's family can compensate the child victim's family with a cow and/or anything agreed upon. They believe that families should not quarrel due to minor things which they can resolve without involving law officials. One of the participants echoed that:
"In our culture some of these things are minor things and taboos. We cannot allow to fight each other due to what we can talk about as the affected families. It would not be nice to see someone's child in prison. Imagine if it was your own child."
Cultural sensitivity in the Bapedi tribe is normal, however, in the context of this paper it leaves children vulnerable to sexual abuse. Findings show that the Bapedi tribe is very sensitive when defining and addressing child sexual abuse. It has been discovered that it is not every sexual offence as outlined in the South African pieces of legislation that the Bapedi tribe regards as such, hence their non-disclosure of incidents like that. Findings clearly validates the previous studies that the definition of child sexual abuse vary across cultures (Dawes & Higson-Smith, 2005; Chabeletsane, 2015; Rapholo, 2018) . It can also be seen in this study that Bapedi tribe believes in protecting one another from the law outcomes. This is validated by Sekudu (2019) who states that Africans believe in the sense of interconnectedness at all times, including through painful and joyous situations. However, these leaves children at risk in the name of cultural beliefs. Fontes (2005) states that many children who are physically or sexually abused go unheard, unassisted and unprotected. It is therefore crucial that Bapedi tribe and their traditional courts be educated about what constitutes child sexual abuse and the implications for not reporting it.
Discussion
This study explored and described the influential factors on the non-disclosure of child sexual abuse amongst Bapedi tribe in Polokwane in the Limpopo province of South Africa. Findings have shown that most sexual offences against children amongst Bapedi are intra-familial and that due to the spirit of Ubuntu, such cases are resolved within the families so as to not allow the other party (perpetrator) to suffer the consequences in a harsh manner, for example, spending the rest of their lives in prison. These findings are in line with the results of previous studies conducted by Goodman-Brown (2003) stating that children are least likely to disclose sexual abuse when the perpetrator is a biological parent. Findings revealed that the perpetrators' families amongst Bapedi tribe do compensate the child victim families by paying a damage through a cow and/or anything agreed upon in a way of preventing it from becoming known and being it reported for legal intervention. Furthermore, it was found that child victims do not disclose sexual abuse because of the fear of threats made by perpetrators, such as, "Should you tell anyone, I will kill you or your mother. As a results sexual abuse against children end up being unreported. Findings have also shown children's relationship with perpetrators as contributing to the non-disclosure of sexual abuse amongst Bapedi tribe. It was indicated that due to the fact that most perpetrators are the biological parents of the children alleged to be sexually abused and that they are the breadwinner within the family, make such cases remain family matters due to the fear of losing the family breadwinner. The dignity and status of a family is highly valued amongst Bapedi which also contributes in the non-disclosure of child sexual abuse. It is believed that should it be known that a child in the family has been sexually abused, the community might start to despise the dignity of the victim child's family and label and/or victimise the concerned child. Fear of witchcraft also came out in this study as one of the possible factors influencing the non-disclosure of child sexual abuse in the context of Bapedi tribe. This validates findings from Rapholo's (2014) study that most Pedi speaking caregivers of children amongst are reluctant to disclose sexual abuse against children because of fear of being bewitched by the perpetrators' families. In addition, it was found that the belief amongst Bapedi tribe is that sex is a taboo, specifically if it is done by people of the same sex. When boy children are being sexually abused by adult males, such incidents amongst Bapedi tribe are taboo and can be resolved by families affected in order to protect the family status and dignity. Hence it is not reported for legal intervention. Paton (2009) supports the findings from this study that child sexual abuse is still a taboo topic for many people across cultures. It was also found that only rape in the context of Bapedi tribe is sexual abuse and other sexual offences are minor things which can be resolved by the affected families with the intervention of traditional courts in case such families fail. The Bapedi tribe believes in the interconnectedness and solidarity in both painful and joyous situations. Findings have revealed that the Bapedi tribe are reluctant to disclose child sexual abuse because of protecting the perpetrator from spending their lives in prison.
In can therefore be noted from the findings of this study that children amongst the Bapedi tribe are more likely to suffer a continuous sexual abuse which is silently being alleged to be dealt with by the affected families due to a variety of contextual factors. However, such practices compromise the well-being of children. Several studies have confirmed that sexual abuse against children has psychological, social, physical and health impacts on the well-being of children. In is therefore imperative that the Bapedi tribe be educated about legal frameworks on child sexual offences and the implications of not disclosing or reporting such.
Conclusion
The researcher concludes that there is inadequate knowledge of child sexual offences amongst the Bapedi tribe. Children amongst the Bapedi tribe seem to be suffering a lot on sexual abuse, more especially intra-familial abuse.
The Bapedi values and beliefs contribute enormously on the non-disclosure of child sexual abuse. Therefore, there is a need for the compilation of more programmes to address the processes of disclosing child sexual abuse amongst the Bapedi tribe. Various stakeholders must work together and be committed to prevent the non-disclosure of child sexual abuse. The traditional leaders must also be involved in addressing this integral part of not disclosing child sexual abuse and the implications of not doing so. Lastly, further research on this topic should be conducted in a larger sample in the context of other tribes within the Limpopo province. This will help identify possible contributory factors on the prevalence of child sexual abuse in the province. Policy makers and programme developers can through this background be enlightened on the prevalence of child sexual abuse, not only in the Bapedi tribe but worldwide to enable them formulate or revise policies and programmes aimed at addressing child sexual offences.
